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Ara Wairewa e! 
Tōku pane ki uta ōku waewae ki tai 

Tōku kaika ki Ōtawiri e tau nei 
Tēnei a Makō Tēnei a Irakehu 
Kā tarawewehi o Wairewa e 

Hao nui! 
Tīhei mauri ora 

INTRODUCTION 

Qualifications and Experience 

1. Tēnā koutou katoa. My full name is Iaean John Cranwell. 

2. I whakapapa to the Kāti Kurī, Kāti Irakehu and Kāti Makō hapū of Kāi Tahu. 

3. I have the following qualifications and experience. I have been the leader 

of the Cultural Heritage and Identity Portfolio for Wairewa Rūnanga for 15 

years and team leader for the Natural Resources portfolio for 12 years. I 

have previously worked for Takuahi Research & Development Ltd, which 

was a charitable environmental research company for Wairewa Rūnanga 

Incorporated Society. I am a Tangata Tiaki for Wairewa Rūnanga for Te 

Roto o Wairewa, Te Kaio Mātaitai and the Wairewa Mātaitai. I have also 

been the Wairewa representative on the CWMS Banks Peninsula Zone 

Committee from inception. 

4. My evidence is on behalf of Wairewa Rūnanga. Wairewa Rūnanga is the 

administrative and legal body of Kāti Irakehu and Kāti Makō, which are the 

Kāi Tahu hapū (sub-tribes) that have manawhenua (tribal authority) over 

Wairewa and its surrounding takiwā. The boundaries for Wairewa Rūnanga 

centres on Wairewa and the catchment of the lake Te Roto o Wairewa and 

the hills and coast to the adjoining takiwā of Ōnuku Rūnanga, including a 

shared interest in Akaroa Harbour, Te Taumutu Rūnanga, including a 

shared interest in Kaitōrete Spit and Te Waihora, and Te Rūnanga o 

Koukourārata. 

5. Kaitiakitaka is a term that is used widely throughout the environmental 

field. This is a takata tiaki responsibility that I have inherited from my 

kaumātua, Taua Naomi Bunker, Pōua John Panirau and Montero Daniels. 

There are many definitions for Kaitiakitaka. It is intergenerational, and in 

this context it can be briefly summed up as owning the right and 

responsibility for us of today, to care and look after our environment 
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handed to us by our ancestors of yesterday for tomorrow’s generation – 

our children and grandchildren thereafter – past, present, future. 

6. Our values, such as Kaitiakitaka, are expressed in the Mahaanui Iwi 

Management Plan 2013 (IMP), a document that effectively and proactively 

applies Kāi Tahu values and policies to natural resource and environmental 

management. The IMP seeks to protect taoka and the relationship of 

tākata whenua to these, by ensuring that the management of land and 

water resources achieves meaningful cultural and environmental 

outcomes. 

OVERVIEW OF THE NGĀI TAHU HISTORY FOR WAIREWA 

7. The Waitaha were the very first people to settle Te Waipounamu. When 

the canoe Uruao made landfall in the Marlborough district their leader, 

Rākaihautū, dug three pools in the soil of this newfound land. These pools 

were a prophecy and foretold what the island would offer – Puna Waimaria, 

Puna Hauaitu, Puna Karikari. The Lakes of Bounty, Lakes of Glacial Water 

and the Lakes Dug by the Hand of Man. Rākaihautū explored the land 

whilst his son Rakihouia, lead another party in the Uruao waka along the 

eastern coastline of Te Waipounamu. He created and named several lakes 

and waterways from Rotoiti in the north to Waihola in the south and he 

eventually travelled the Canterbury Plains to settle upon Banks Peninsula.  

8. His final lakes were Te Waihora (Lake Ellesmere), also known as Te Kete 

Ika a Rākaihautū, which means ‘The Food Basket of Rākaihautū’ and Te 

Roto o Wairewa (Lake Forsyth), carved out before the Waitaha settled in 

Akaroa Harbour.  

9. Overwhelmed by the magnificence of his artistic endeavours Rākaihautū 

decided to stay driving his digging stick, Tūwhakaroria deep into the 

ground above Akaroa where it became Tuhiraki.  As a testament to his 

work and in recognition of the abundance and variety of food and other 

resources found on the Peninsula up until quite recently, the people named 

the area Te Pātaka o Rākaihautū or the great food storage house of 

Rākaihautū. 

10. According to tradition when Makō Hākirikiri our eponymous ancestor, 

younger brother of Marukaitātea (Kāti Kurī Chief) and important figure in 

Kāi Tahu history claimed the takiwā of Wairewa. He did so at gathering of 
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rakatira in Kahutara south of Kaikōura, under the mana of his older brother. 

This gathering was held so that the rakatira could hear first-hand the 

reports from Kaiapū and Tamakino who had escaped to return overland 

from a disastrous battle against Kāti Māmoe in Southland.  The two 

escapes were outlining the mahika kai they had seen on the way back, 

when particular hapū leaders made various statements of claim in advance 

of the areas which they would occupy.  There is a traditional format for 

these foundationing land and resource claims. 

11. When it came to Wairewa, Makō asked the pair what food is available 

there.  They replied “There are many kinds’ weka, kākā (parrots), kererū, 

pūtakitaki (ducks) and tuna (eels)”. When Makō heard this he said.  

“Tōku pane ki uta, ōku waewae ki tae” 

Inland a pillow for my head and on the shores a rest for my feet. 

This was a direct reference to the abundance of kai in the forests, lake and 

sea and by stating this Makō effectively placed a tapatapa (claim) on the 

takiwā for himself, his family and their descendants, ki uta ki tai, from the 

mountains to the sea. 

12. Te Rakiwhakaputa nominated the head of Whakaraupō (Lyttelton Harbour) 

as his; that it was there he would lay down his rāpaki (kilt), and so you get 

the name Te Rāpaki a Te Rakiwhakaputa, which is now known as Rāpaki 

Bay and that is the claim of those people to Governors Bay and the 

resources of those rich tidal flats. 

13. Similarly Te Ruahikihiki, asked Kaiapū and Tamakino about Te Waihora, of 

which they replied that pātiki (flounders), eels and ducks of all kinds could 

be harvested there. Te Ruahikihiki replied “that shall be my possession”. 

Te Ruahikihiki claimed ownership of Taumutu, and his descendants today 

are collectively known as Ngāi Te Ruahikihiki. Te Ruahikihiki established 

the pā of Ōrāriki at Taumutu where the old Māori church, Hone Wetere, 

now stands.  Te Ruahikihiki’s son, Moki, often referred to as Moki II, 

established his pā where the Taumutu marae now stands, and is referred 

to as Te Pā o Moki 

SITES OF NGAI TAHU CULTURAL SIGNIFICANCE 

14. I have been asked by Wairewa Rūnanga to provide evidence on the Sites 

of Kāi Tahu significance in our takiwā as set out below. I have also been 
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asked by Te Taumutu Rūnanga to provide evidence on the sites that both 

Rūnanga have a shared interest in, being Kaitōrete Spit and Te Waihora. I 

list each in turn and provide a brief description.  I also provide a summary 

attached in Appendix 1 to my evidence.  Except for the silent files, all the 

other sites listed are all known sites with ample oral, written and 

archaeological evidence supporting Kāi Tahu land use and occupancy. 

WĀHI TAPU 

Silent files 

15. The silent files listed below are all recorded in the proposed new district 

plan however there is a discrepancy between the location and size of the 

Silent File as per City Council planning maps and those found in Te 

Whakatau Kaupapa (1990), the Mahaanui Iwi Management Plan (2013) 

and are currently used by Environment Canterbury. While both sets of 

maps show the Silent Files, Te Whakatau Kaupapa, the IMP and ECan 

maps depicts a larger area for each Silent File. This is of concern to mana 

whenua, and area of the plan that should be remedied. 

16. The size of silent files is deliberate.  An example of this is of where the 

silent file size was an issue was the development of Birdlings Flat. Birdlings 

Flat is a known area of archaeological significance related to the early 

Waitaha, Kāti Māmoe and Kāi Tahu occupation of the area. Te Mata 

Hāpuku Pā remains a traditionally important site of occupation and Kāi 

Tahu economic activity. This site is of huge importance to Kāi Tahu. 

17. Te Mata Hāpuku Pā was still occupied in 1840 and two families were still 

living there in 1844 when Edward Shortland visited.  In 1876 the Pā was 

sold mistakenly to Harry Johnstone for 20 pounds, even though it was 

surveyed, reserved & recorded as MR 1297, being 10 acres, but it was 

never gazetted. 

18. The Provincial Government tried to buy it back in 1877, but Mr Johnstone 

asked for 5 times the original amount.  In the same year he also claimed 

that Māori were trespassing on his land and was awarded 10 pounds. In 

1882 the Government reserved 15 acres further inland on the lake edge, 

Te Pourua, away from the mouth and from the traditional fishing area. 



6 

NGA91486 4658469.1  
 

19. In 1999 the Banks Peninsula District Council re-zoned the land as 

residential and in 2004 a sub division was granted via non-notified consent, 

not enabling Wairewa Rūnanga to put in place processes to protect any 

remaining cultural significant sites, or to address issues such as a water 

supply, wastewater disposal or stormwater management. 

20. Today we continue to work with residents, local authorities and Heritage 

New Zealand to facilitate robust cultural, community and environmental 

outcomes with respect to effluent disposal and the protection of sites of 

significance.  

21. If the Council map reflected the original Te Whakatau Kaupapa silent file, 

which covered the proposed activity at the time, then Wairewa Rūnanga 

would have been notified of this, and engaged in process to protect those 

cultural significant sites. Appendix 2 shows the different size for silent file 

034. 

22. The authoritative source of information on the locations and extent of silent 

file areas in our takiwā is, Te Whakatau Kaupapa and the Mahaanui Iwi 

Management Plan. 

23. Silent files remain an appropriate tool to protect sites of significance in our 

takiwā. Silent files are used to protect cultural important sites, often urupā 

or other wāhi tapu sites. Rather than identifying an exact location, a silent 

file gives a general indication and identification of the location of a site. 

24. As stated in Mahaanui IMP; under Policy CL 4.4 

The Silent File designation means that: 

(a) There must be a high level of engagement with Papatipu Rūnanga to 

assess whether the location, type and scale of proposed activities may 

adversely effect the values associated with the Silent File area; 

(b) The Papatipu Rūnanga shall have a high level of influence over 

decisions to grant or decline consents. Only tāngata whenua can 

determine whether a development will affect silent file value; and 

(c) The Papatipu Rūnanga shall not be required to justify the nature and 

extent of cultural effects, or why an activity may be inconsistent with values 
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in a Silent File area. Tāngata whenua must be able to “say no” without 

revealing the location or status of a site. 

Following on in Policy CL4.5, A high level of engagement, as per Policy 

CL4.4(a), means provisions for some or all of the following: 

(a) Early consultation with Papatipu Rūnanga as an information 

requirement for resource consent applications; 

(b) Affected party status; 

(c) Cultural Impact Assessment (CIA); 

(d) Cultural monitoring; and 

(e) Archaeological assessment (see Policy CL3.8) 

25. The occurrence of a silent file does not necessarily mean that Kāi Tahu will 

oppose an activity. The importance of a silent file is that it is a trigger for a 

high level of engagement with tāngata whenua. Some activities may be 

acceptable near or adjacent to a silent file area, if the activity is consistent 

with protecting the values that the silent file is protecting. It is also 

important to recognise that there are numerous wāhi tapu that are not 

formally identified as silent files. 

26. Therefore the sites below are just listed with no description, as the 

information regarding these sites are held by whānau, and there extent can 

be seen on the map in Appendix 3. 

 

Site ID 06 (SF 019) 

Site ID 07 (SF 020) 

Site ID 09 (SF 029) 

Site ID 11 (SF 025) 

Site ID 12 (SF 024) 

Site ID 13 (SF 023) 

Site ID 16 (SF 022) 

Site ID 27 (SF 034) 
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Site ID 36 (Te Puia Pā/Waikakahī Pā) 

27. Te Puia Pā and the associated Pā, Waikākahi, were one of the largest pā 

complexes in this part of the South Island. These pā have been occupied 

by Waitaha, Kāti Māmoe and Kāi Tahu. It was the pā of Tūtekawa, and 

after Kāi Tahu migrated south, was the also the pā of Te Maiharanui. Te 

Puia is recorded on the NZAA files as M36/76. 

28. As described above Kaiapū and Tamakino also explained that they had 

learnt that Tūtekawa was living in his pā, Waikākahi. The description of the 

food resources of these southern lands and the opportunity to seek 

revenge against Tūtekawa for killing Tūāhuriri’s wives was motivation 

enough for Tūāhuriri’s son, Moki to move south from their base at 

Kahutara.  Moki eventually killed Tūtekawa at Waikākahi while Tūtekawa’s 

son Te Rakitāmau was away at Taumutu.  From Taumutu Te Rakitāmau 

could see an unusual amount of smoke coming from his father’s pā at 

Waikākahi, and his suspicions led him to go there. 

29. When Te Rakitāmau arrived at Waikākahi he was told of the events that 

had unfolded in relation to his father’s death.  The next day Te Rakitāmau 

and Moki restored peace between Kāi Tahu and their Kāti Māmoe 

relations. 

30. This site has no existing formal protection or recognition except for that it is 

a recorded archaeological site. 

Site ID 17 (Tuhiraki) 

31. Tuhiraki wāhi tapu area has been mapped by Heritage New Zealand 

Pouhere Taonga - Wāhi Tapu listing 7776. 

32. Tuhiraki is a mauri kōhatu. It is a striking rocky peak that rises to a height 

of 712m above sea level on the western ridge of the volcanic crater rim that 

defines Akaroa Harbour. Located inland from and generally 2-3 km south-

west of the small settlement of Wainui directly across the harbour from 

Onuku Marae, Tuhiraki is a distinctive and imposing landmark that 

dominates the skyline from all parts of the southern peninsula. 

33. As mentioned earlier Tuhiraki is a wāhi tapu in the traditional, spiritual and 

mythological senses for its association with the Waitaha ancestor 

Rākaihautū. The exploits of Rākaihautū are referred to in the oral traditions 
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of Kāi Tahu whānui throughout Te Wai Pounamu. Rākaihautū drove his kō 

(digging stick), Tūwhakaroria deep into the ground above Wainui where it 

became Tuhiraki. 

34. The importance of the natural landscape of Te Pātaka o Rākaihautū, 

including Tuhiraki to manawhenua is recorded in the whakapapa and 

history of the early Waitaha and Kati Māmoe settlers, the earliest of whom 

occupied the peninsula seven or eight hundred years ago. These tīpuna 

imposed their whakapapa on the area, naming many features of the natural 

landscape and coastal environment after important events, tīpuna and 

atua. 

35. Therefore it is important to protect this area from any development and for 

it to be recorded in the proposed district plan to give it further protection. 

Site ID 27 (Ōruaka Pā) 

36. Ōruaka pā wāhi tapu area has been mapped by Heritage New Zealand 

Pouhere Taonga - Wāhi Tapu listing 7671. Ōruaka Pā was gazetted a 

historic reserve in 1971 (gazette notice 2565) and managed by the 

Department of Conservation in conjunction with Kāi Tahu. The pā 

remained in exclusive Crown ownership until it was vested in fee simple to 

Te Rūnanga o Ngāi Tahu under section 160 -161 of the Ngai Tahu Claims 

Settlement Act 1998. 

37. Ōruaka pā wāhi tapu area is of immense cultural and historic significance 

to Kāi Tahu whānui but in particular to the Wairewa Runanga. The pā area 

is a reminder of a bygone ērā, but also the loss of life, and devastation 

associated with the Kai Huaka feud. Various phases of occupation have 

left their mark on the environment and are recognisable to this very day. 

Little has changed and the sites nominated within the registration area are 

very much in their original state hence the importance of this area. 

38. Access to the Pā is at the discretion of the Wairewa Runanga. We do not 

encourage community or tourist activities on the site that would likely 

degrade the spiritual values associated with Ōruaka Pā. Consultation with 

the Rūnanga is appropriate in determining whether certain activities will be 

permitted. 
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39. Therefore it is important to protect this area from inappropriate 

development and for it to be recorded in the proposed district plan to give it 

further protection. 

NGĀ WAI 

Site ID 88 (Ōkana [Ōhiriri]) 

40. The Ōkana River, which has been known as the Ōhiriri River, runs from the 

confluence of the Hukahukatūroa .and the Ōpuahou, to the fork where it 

meets the Ōkuti, and then becomes the Tākiritāwai. The Tākiritāwai then 

runs into Te Roto o Wairewa. These rivers are very important as they are 

the kōhaka, the nursery for tuna (eels) and other mahika kai species that 

live in the lake but use the tributaries to mature into adults. The name 

Ōkana is also descriptive, as it means the place of the kanakana or the 

lamprey. 

41. The Ōkana is also important as it is the awa (river) that forms part of our 

pepeha (tribal saying), which gives us our sense of place, our sense of 

belonging to the landscape for the descendants of Kāti Irakehu and Kāti 

Makō. Our pepeha is outlined below. 

Ko te Ūpoko o Tahumatā te mauka 
Ko Ōkana te awa 

Ko Wairewa te roto 
Ko Uruao te waka 

Ko Wairewa te marae 
Ko Makō te whare tupuna 

Ko Te Rōpūake te whare kai 
Ko Kāti Irakehu, Kāti Makō kā hapū 

Ko Waitaha, Kāti Māmoe, Kāi Tahu kā iwi 
Nō Wairewa ahau 

42. By identifying the Ōkana River as a Cultural Significance water-body, it 

gives the river an extra layer of protection from stream side development 

and also assists in the work being carried out with the community to look at 

remedies for flood risk and stream bank protection. 

Site ID 90 (Te Waihora) 

43. The name Te Waihora means ‘water spread out’. The more ancient name 

of the lake is ‘Te Kete Ika o Rākaihautū’, a name which pre-dates the Kāi 

Tahu migration into Te Waipounamu.  This name describes Te Waihora as 



11 

NGA91486 4658469.1  
 

the ‘fishing basket’ of the exploring ancestor, Rākaihautū. The fee simple 

estate in the bed of Te Waihora is vested in Te Rūnanga o Ngāi Tahu. 

44. Te Waihora is the largest lake by area in Canterbury and is an important 

link in the chain of coastal lagoons and estuaries along the east coast of 

the Te Wai Pounamu of New Zealand. Te Waihora is a tribal taoka 

representing a major mahika kai and an important source of mana. It is of 

national importance for the protection of wildlife habitats and ecological 

functioning and has been described as the most important wetland habitat 

of its type in New Zealand. 

45. The swampy environs of Te Waihora including Waiwhio (Irwell River), 

Waitātari (HartsCreek), Kaituna and Waikekewai provided the prime 

environment for tuna (eels), pātiki (flounder), kanakana (lamprey). Te 

Waihora was also famous as a “mahika manu wai māori” which literally 

means a “place for taking water fowl”. Pūtakitaki (paradise duck), parera 

(grey duck), pāteke (grey teal) and a number of swamp hens were all taken 

as food from the lake. This bounty provided for those living around the lake 

and also afforded them a ready currency for bartering with other hapū all 

over Te Wai Pounamu, a practice known as hau kai hau. 

46. Te Waihora is also important for many migratory wading bird species which 

visit the wetland, as well as for threatened indigenous species, the diversity 

and high proportionate population of the bird species it supports, and for 

the many indigenous fish species it supports. The fishery is significant from 

a customary and commercial perspective. A considerable effort is needed 

to enhance the customary fishery through the on-going conservation, 

management and research of customary fisheries, freshwater fish 

populations and habitats. 

47. Kāi Tahu has significantly raised the profile of Te Waihora and achieved a 

number of key outcomes desired, such as the commercial lake bed 

agreement, implementing restoration programmes on lake margins, 

enabling the collection of swan eggs, and the joint consent holder with 

Environmental Canterbury for the Lake Opening. 

48. The restoration and rejuvenation of the mauri and ecosystem health of Te 

Waihora is still an ongoing concern for Kāi Tahu. Kāi Tahu and 

Environment Canterbury have implemented a co-governance agreement 
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for the active management of Te Waihora and its catchment. Whakaora Te 

Waihora, is a long-term relationship agreement and shared commitment 

between the two parties for the ecological and cultural restoration of the 

lake, bringing together the tikanga responsibilities of Kāi Tahu and the 

statutory responsibilities of the regional council. 

49. By identifying Te Waihora as a Culturally Significant water-body, it gives 

the lake an extra layer of protection and highlights the significance 

culturally 

Site ID 90 (Te Roto o Wairewa) 

50. Te Roto o Wairewa is the only Customary Lake in the South Island, even 

though we say all lakes and rivers are customary, Te Roto o Wairewa is 

the only South Island water body legally recognised as one. 

51. Originally Te Roto o Wairewa was a hāpua or estuary.  In the late 1800’s, 

alluvial drift caused the lake to close with a shingle bar.  Up until this time 

evidence would suggest that the lake was fished by a variety of means 

throughout the year including the heke (seaward migration). The 

permanent closure of the lake meant that traditional practices and methods 

required modification.  The practice of digging drains into Kaitōrete Spit to 

harvest tuna during the seasonal heke was a practice used extensively at 

Te Waihora.  It is assumed that this was applied to Te Roto o Wairewa as 

a response and solution to the lake’s closure.  Over time, a new set of 

practices has evolved that has meant that harvesting tuna at Te Roto o 

Wairewa is solely during the heke and via drains dug into the shingle bar. 

52. The abundance of kai in Te Roto o Wairewa was legendary across Kāi 

Tahu as well as other iwi. The traditional settlements of Ōhiriri, Ōtawiri and 

Te Mata Hāpuku are recorded in whakapapa as being places of food and 

as mentioned above, Makō Hākirikiri, claimed Wairewa as his own 

because of the mahika kai food resources available.  

53. The produce of this lake was a source of mana and pride. It allowed the 

people to sustain themselves and their visitors. It also allowed food to be 

carried to other villages in kai-hau-kai, traditional food exchanges. This is 

also why Makō and his descendants stayed in this landscape, and 

occupied different pā sites including Te Mata Hāpuku, Ōruaka, Ngutu Piri, 
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Marokura Nui, Waikākahi and Te Puia.  Poutaiki and Ōtūngakau are two 

principal urupā associated with Te Roto o Wairewa. 

54. Mahika kai has always been a fundamental aspect of Ngāi Tahu existence. 

The records indicate that in the 1880s there were between 2000 and 3000 

places of significance where food was gathered. These have dwindled 

dramatically over the years, as was clearly highlighted in the 1991 Ngāi 

Tahu Treaty of Waitangi claim. Wairewa in particular was renowned for its 

mahika kai, but this is no longer the case. Traditionally the Wairewa 

mahika kai resources were regarded as one the central food baskets of 

Ngāi Tahu in the Canterbury region and as mentioned previously the area 

of Banks Peninsula was known as Te Pātaka o Rākaihautū (the 

storehouse of Rākaihautū). 

55. Tuna have been a major source of mahika kai for us at Wairewa and we 

have persisted with the cultural practice of harvesting tuna for centuries.  

Tuna were, and continue to be, the principal source of mahika kai. Other 

kai included inaka (whitebait), pātiki (flounders), aua (yellow eyed mullet) 

and kahawai. 

56. As mentioned previously Te Roto o Wairewa has not always been a 

shallow fresh water lake. Changing sea levels, growth of Kaitōrete Spit and 

changing land use in the catchment have all contributed to alterations in 

the lake form. The sedimentation has increased due to forest clearance; 

wetland drainage, pest and weed incursion, and the intensification of land 

use have had major effects on both terrestrial and aquatic environments.  

The land cover and land use within Wairewa catchment has changed 

dramatically over the past 150 years. This has increased the nutrient 

content in the sediment, namely nitrogen and phosphates. 

57. The increase in nutrients, along with a shallower lake has made the lake 

highly eutrophied with extreme water quality problems. The most severe 

problem is the summer blooming of Nodularia Spumigena (blue green 

algae). The cyanotoxin, Nodularia R that is produced when this algae 

blooms is deadly to humans, livestock and pets. The water may look safe 

but it isn’t. Livestock and dogs have died previously from drinking water 

from the lake and we don’t want this happening to people who live near the 

lake – or to visitors to the area. 
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58. For many years we, Kāti Irakehu and Kāti Makō have consistently voiced 

our concerns over the state and management of the lake and its surrounds. 

A major concern was how the lake was being used as a sink for the 

catchment, and that the opening of the lake was only for drainage 

purposes. Wairewa Rūnanga need to protect significant cultural values 

such as mahika kai and wāhi tapu, in and around our taoka (treasure) that 

is Te Roto o Wairewa. The importance of water and waterways to us 

underpins why we are working with Christchurch City Council towards a 

joint consent for the opening of the lake and working together to look for 

solutions so this lake is in a better state for the next generation 

59. For Wairewa Rūnanga, water is an essential ingredient of life both 

physically and spiritually. It is a cultural taoka left by our tūpuna (ancestors) 

for the life sustaining use by us, their descendants, and thus we have the 

responsibility to protect it. 

60. The cost of doing nothing and not protecting it is detrimental not only to the 

mauri of the water, to the mahika kai, but also to the people to which the 

lake has sustained for over 30 generations. 

61. By identifying Te Roto o Wairewa as a Cultural Significance water-body, it 

gives the lake an extra layer of protection and highlights the significance 

culturally. 

NGĀ TŪRANGA TŪPUNA 

Site ID 74 (Te Roto o Wairewa) 

62. As above, and in the statutory acknowledgement for Wairewa, Schedule 71 

of the Ngāi Tahu Claim Settlement Act, as in Appendix 4, shows evidence 

of the association Kāti Irakehu and Kāti Makō has to Te Roto o Wairewa 

and the its surrounds. 

63. The statutory acknowledgement mechanism only has a limited timeframe 

and ceases in 2018, therefore further recognition is required for the lake 

and its surrounds to be protected in a statutory frame work. 

 

Site ID 64 (Kaitōrete Spit) 

64. Kaitōrete Spit is a cultural landscape with a long and rich history of Kāi 

Tahu land use and occupancy, and strong tradition of mahinga kai. 
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Numerous pā, kāika, mahika kai areas, wāhi taoka and wāhi tapu sites 

hold the stories of Kāi Tahu whānui settlement and resource use in and 

around Kaitōrete. 

65. Kaitōrete Spit has been occupied by successive Kāi Tahu whānui 

generations in one shape or form for centuries. It provides access to the 

associated aquatic environments of Te Waihora and Te Tai o Mahaanui, a 

unique terrestrial environment for the gathering of mahika kai.  Ample 

archeological evidence and oral traditions testify to this fact.  Wāhi tapu 

and wāhi taoka sites populate its length and breath. Urupā (places where 

Kāi Tahu ancestors were buried) continue to have special spiritual 

significance, as do the places where various ceremonies took place. 

Umu(ovens), middens, Tool (taoka working sites), Kāika (Permanent 

occupation sites) and Nohoaka (camp sites) attest to its importance. And 

Kaitōrete Spit has a high concentration of known recorded Māori 

archaeological sites. 

66. Kaitōrete Spit provided southern Kāi Tahu with a route to Te Pātaka o 

Rākaihautū (Banks Peninsula) and conversely a route for hapū from the 

peninsula to sojourn south. 

67. It was a theatre for controversy during the Kai Huaka Feud circa 1820 

when internecine warfare between neighbouring hapū took place. 

68. It provided a platform in 1868 when title to the spit was claimed by the tribe 

during the Native Land Court hearings in Christchurch, on the basis that it 

was a place of occupation for their ancestors. Further, it was, and still is, an 

important source of mahika kai such as bird eggs and weaving materials 

such as pikao. Judge Fenton dismissed the claim stating that Kemps Deed 

included Kaitōrete.  

69. Kaitōrete Spit is synonymous with mahika kai, the gathering and 

preparation of resources and food.  Mahika kai (working the food) was the 

ninth tall tree of the Ngāi Tahu Settlement. It is also the largest continuous 

remaining area of pīkao in Aotearoa that is prized for weaving. 

70. Kaitōrete Spit is included in the Cultural Landscape/Values Management 

Area, a special feature of Variation 1 of the proposed Canterbury Land & 

Water Regional Plan, Selwyn Te Waihora sub-region. 
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71. Kaitōrete Spit is considered of national importance from an earth science 

perspective as the largest landform of its type in New Zealand. It is also 

home to a number of important plant, bird, insect and reptile species. 

72. Therefore the spit should be considered a Ngā Tūranga Tūpuna in its 

entirety as it is important to protect this area, encompassing known 

archaeological site concentrations, wāhi tapu (known and unknown) and 

urupā from extensive development and for it to be recorded in the 

proposed district plan to give it further protection and recognition. 

.CONCLUSION 

73. In conclusion, we thank you for the opportunity to be heard.  As you will 

see as we progress through the evidence, a significant amount of work has 

been done by Kāi Tahu to highlight and promote our cultural significant 

sites for protection.  As already stated except for the silent files, most sites 

listed are all known sites with ample oral, written and archaeological 

evidence supporting Kāi Tahu land use and occupancy. We just want our 

sites protected, as is it is not only our history, but the history of this 

whenua, the history of this country Aotearoa. These sites should be 

protected for us, and for our children after us, mō tātou, ā mō kā uri a muri 

ake nei. 

 

 

 

 

Iaean John Cranwell 

10 December 2015 
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Appendix 1 

Summary of Sites of Kāi Tahu Cultural Significance in takiwā of Wairewa 

Rūnanga 

 

Site 
ID 

Site Class Site Name Description References 

6 Wāhi Tapu SF 021 Silent File 021 Te Whakatau Kaupapa, Mahaanui 
Kura Taiao IMP 

7 Wāhi Tapu SF 020 Silent File 020 Te Whakatau Kaupapa, Mahaanui 
Kura Taiao IMP 

8 Wāhi Tapu SF 034 Silent File 034 Te Whakatau Kaupapa, Mahaanui 
Kura Taiao IMP 

9 Wāhi Tapu SF 029 Silent File 029 Te Whakatau Kaupapa, Mahaanui 
Kura Taiao IMP 

11 Wāhi Tapu SF 025 Silent File 025 Te Whakatau Kaupapa, Mahaanui 
Kura Taiao IMP 

12 Wāhi Tapu SF 024 Silent File 024 Te Whakatau Kaupapa, Mahaanui 
Kura Taiao IMP 

13 Wāhi Tapu SF 023 Silent File 023 Te Whakatau Kaupapa, Mahaanui 
Kura Taiao IMP 

16 Wāhi Tapu SF 022 Silent File 022 Te Whakatau Kaupapa, Mahaanui 
Kura Taiao IMP 

17 Wāhi Tapu Tuhiraki HNZ list 
7776 (Wāhi Tapu) 

Heritage New 
Zealand Pouhere 
Taonga - Wāhi 
Tapu listing 7776 

HNZPT List 

27 Wāhi Tapu Ōruaka HNZ list 
7671 (Wāhi Tapu 
Area) 

Heritage New 
Zealand Pouhere 
Taonga - Wāhi 
Tapu listing 7671 

HNZPT List, NZAA M37/24, NT 
Tribal Property under Ngāi Tahu 
Claims Settlement Act 1998 

36 Wāhi Tapu Te Puia Pā Archaeological site 
extent 

Listed in Brailsford Tattooed Land 
pg 152, NZAA M36/76 

64 Wāhi Tapu Kaitorete  Identified Cultural 
Site of 
Significance 

Te Whakatau Kaupapa (Page 5-47) 

74 Ngā Tūranga 
Tupuna 

Wairewa / Lake 
Forsyth 

Statutory 
Acknowledgement 
Area 

Ngāi Tahu Claims Settlement Act 
1998 
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Appendix 2 

Map showing different size of Silent File 034 in Mahaanui IMP and CCC 

District Plan Map 
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Appendix 3 

Map of Sites of Ngai Tahu Cultural Significance 
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Appendix 4 

Ngāi Tahu Claim Settlement Act 1998 

Schedule 71 - Statutory acknowledgement for Wairewa (Lake Forsyth) 

Statutory area 

The statutory area to which this statutory acknowledgement applies is the lake 

known as Wairewa (Lake Forsyth), the location of which is shown on Allocation 

Plan MD 45 (SO 19839). 

Preamble 

Under section 206, the Crown acknowledges Te Rūnanga o Ngāi Tahu’s 

statement of Ngāi Tahu’s cultural, spiritual, historic, and traditional association to 

Wairewa, as set out below. 

Ngāi Tahu association with Wairewa 

Wairewa is one of the lakes referred to in the tradition of “Ngā Puna Wai Karikari o 

Rākaihautū” which tells how the principal lakes of Te Wai Pounamu were dug by 

the rangatira (chief) Rākaihautū. Rākaihautū was the captain of the canoe, Uruao, 

which brought the tribe, Waitaha, to New Zealand. Rākaihautū beached his canoe 

at Whakatū (Nelson). From Whakatū, Rākaihautū divided the new arrivals in two, 

with his son taking one party to explore the coastline southwards and Rākaihautū 

taking another southwards by an inland route. On his inland journey southward, 

Rākaihautū used his famous kō (a tool similar to a spade) to dig the principal lakes 

of Te Wai Pounamu, including Wairewa. 

There are place names connected with Wairewa which evoke earlier histories. 

One example is the mountain which Wairewa lies in the lee of, “Te Upoko o Tahu 

Matā”. This name refers to the Ngāi Tahu ancestor Tahu Matā who lived and 

fought in Hawkes Bay. Like many other lakes, Wairewa was occupied by a 

taniwha called Tū Te Rakiwhānoa, whose origins stem back to the creation 

traditions. 

For Ngāi Tahu, traditions such as this represent the links between the 

cosmological world of the gods and present generations, these histories reinforce 

tribal identity and solidarity, and continuity between generations, and document 
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the events which shaped the environment of Te Wai Pounamu and Ngāi Tahu as 

an iwi. The local hapū of this region is Ngāti Irakehu. Irakehu was the descendant 

of Mako, the Ngāi Tuhaitara chief who took Banks Peninsula with his cohort, Moki. 

Tradition has it that both Moki and Mako are buried near Wairewa. Poutaiki and 

Ōtūngākau are two principal urupā associated with Wairewa. Urupā are the resting 

places of Ngāi Tahu tūpuna and, as such, are the focus for whānau traditions. 

These are places holding the memories, traditions, victories and defeats of Ngāi 

Tahu tūpuna, and are frequently protected by secret locations.  

Wairewa has been used by the descendants of Rākaihautū ever since it was 

formed. It is famous for the tuna (eels) that it holds and which migrate out to the 

sea in the autumn months. Ngāi Tahu gather here annually to take the tuna.  

The tūpuna had considerable knowledge of whakapapa, traditional trails and 

tauranga waka, places for gathering kai and other taonga, ways in which to use 

the resources of the lake, the relationship of people with the lake and their 

dependence on it, and tikanga for the proper and sustainable utilisation of 

resources. All of these values remain important to Ngāi Tahu today. 

The mauri of Wairewa represents the essence that binds the physical and spiritual 

elements of all things together, generating and upholding all life. All elements of 

the natural environment possess a life force, and all forms of life are related. Mauri 

is a critical element of the spiritual relationship of Ngāi Tahu Whānui with the lake. 
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